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Abstract 

One of the most thought-provoking characteristics of Byron’s inner self or essence perceptible in His 

Very Self and Voice by E.J. Lovell is what the social group observed during Byron’s time and 

frequently Byron by himself as his irrational belief or his credulousness. In His Very Self and Voice are 

extracts from the demonstrations and testaments of some “hundred and fifty or sixty men and women 

who left a record of Byron’s conversation, now for the first time here collected [1].” Several of these 

men communicate Byron’s delusions and misconceptions. These accounts are augmented by stanzas in 

letters and journals [2] by Lord Byron concerning the theme in question. By a huge frame, additional 

Byroniana too has been examined and considered. In this paper, relevant stanzas from the Letters and 

Journals, His Very Self and Voice, Lord Byron’s Correspondence, and a handful of other accounts are 

engaged as randomly restricted bases and foundations for a specimen of Byron’s misbeliefs. Byron’s 

use of delusion or falsehood in his ingenious texts- a huge topic in focus by itself is not taken up for 

consideration here. 
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Introduction 

Delusion, fallacy, and superstitions are all elusive words. Lehmann’s definition as cited by 

Professor W. Hand for these interchangeable terms is an overall supposition that in no way 

can be vindicated in any particular religious faith, or which holds a discrepancy with the 

logical notion of creation at a particular time. Professor Hand further remarks over this 

statement that meanwhile, it goes on to leaving numerous things unstated and implicit, this 

devising and formulating are only moderately significant, nevertheless, it indicates the 

mystical and sensitive attribute of delusion and its psychological and logical characteristics. 

In The Science of Folklore (p. 203), Krappe wrote about delusion and superstition, which in 

simple phraseology, specify the totality of opinions and morals collectively held by many 

individuals of society in so far as they diverge from our individual opinions. What one 

accepts as true and follows and exercises for oneself is Religion to be precise [3] In this paper, 

the words delusion and credulousness denote principles, opinions, frame of mind, and 

conventions ascribed to Lord Byron; the ones he demonstrated, and which often Byron 

himself and his coevals, chose and decided on or seemed to regard as such. 

Assessment of information and gossip on Byron’s delusion and credulousness must consider 

dual factors. First of these two factors is Byron’s widespread affection for what was 

articulated by the term “humming” in the jargon of his period [4]. As per the New English 

Dictionary, hum intended to enforce upon prank take in, nonsense. The interpreter of 

information about Byron’s delusions and credulousness may sometimes inquire that was 

Byron at all trying to hum his auditor. If that is the case, situations and individual 

associations, now and then suggested in the circumstances and milieu, sometimes not, 

possibly could be a hint to the response. The alternative factor is, the integrity or authenticity  

                                                            
1 (Ernest J. Lovell) 
2 (Prothero) 
3 (Byington) 
4 (Lovell) -For a discussion of this aspect of Byron, see J. Lovell’s, Captain Medwin, Friend of Byron 

and Shelley, p. 100-103. 
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 of the correspondent, usually to be otherwise assumed and 

taken for granted except if there is a basis for uncertainty in 

the framework of the context or outside data about Byron. 

Here, information about these aspects coexisting with the 

description must be strictly restricted. Intended for the 

information regarding a lesser number of correspondents, 

this paper concedes dependence upon Professor Lovell, 

pardoning him from accountability for any inferences 

protracted from them.  

Observations, reports, and information on Byron’s delusions 

and fantasies do not voluntarily offer themselves to 

methodical, arranged demonstration. Sweeping statements 

or overviews, frequently with details and essentials are 

recurrent. Numerous specimens of diverse types of 

delusions are now and then stated simultaneously. Certainly, 

information by varied critics and reviewers refers to a few 

usual delusions. In this paper, remarks on the theme in focus 

will as far as feasible, be conferred under the ensuing areas: 

overviews generally with instances, unfortunate time/days 

and premonitions, seer’s prophecy, intuitions or fears, 

necromancy, magic and talismans, and apparitions or spirits. 

Common and comprehensive declarations with details ensue 

in the works of William Parry and Thomas Medwin. These 

specify several of the sorts of suspected delusions and 

credulousness that Byron was held accountable for. The 

truth of a few of those may be uncertain. Medwin labeled 

Byron as the most credulous of men [5]. Professor Lovell 

exemplifies Journal of the Conversations of Lord Byron, as 

conceivably the most debatable of all the chief information 

of Lord Byron’s discourse [6]. Medwin stated a casual 

sequence of episodes in Italy demonstrative of Byron’s false 

beliefs and irrational fears owing to his superstitions. On 

Ada’s birthday, who was his daughter, while Byron was 

commuting, he suddenly became melancholic. As his 

gathering was restored to the town, they overheard screams 

that appeared to come from a small house by the pavement. 

They were later communicated that the dowager’s only kid 

had died. As per Medwin, afterward, mentioning this 

episode, Lord Byron enquired as to none could help to be 

superstitious and mentioned delusions of a few others along 

with W.Scott. Byron always had his destiny communicated 

to him and often talked about auspicious and unfortunate 

times [7]. 

About Byron, Hunt inscribed that his delusion and 

superstition were extraordinary. He adhered to the wicked 

luck of a few days, especially Fridays, and was utterly 

unsettled if any task was scheduled to be done on that 

fearsome day [8]. The overall consistency and dependability 

of Lady Blessington’s information and gossip on Byron’s 

discourse have been probed and challenged by several who 

identified him [9]. Lady Blessington was connected with 

Lord Byron in Italy for over two months in the year 1823. 

She had specified that Byron is enormously delusory and 

superstitious, and appears insulted by those who can’t 

participate or possibly will never participate in this 

weakness. She further stated that she holds a firm faith that 

Byron is earnest and solemn in his acceptance of paranormal 

or mystical presences. He is also credulous and irrational in 

                                                            
5 (Ernest J. Lovell), p. 307. 
6 Ibid, p.23. 
7 (Medwin) 
8 (Ernest J. Lovell), p. 27. 
9 Ibid. p.29-33. 

his belief about good and bad days and other insignificant 

things [10]. 

William Parry, who assisted Lord Byron as weaponry 

captain until Byron’s demise penned about Byron that he 

had a few delusions and fallacies holding on to him. He had 

faith in premonitions, unlucky and lucky days, and spirits. 

On moving out from Italy, while his vessel was heading 

towards Greece, a hurricane darted the ship backward, 

nevertheless Byron, in spite of the fact that he has quoted 

the aphorism that a foul start makes a virtuous culmination, 

still was made miserable and sad by a hurricane [11]. 

Allusions to Byron’s faith in premonitions and wretched 

days are dispersed all over the accounts. Maurois comments 

that the delusory trait of Byron’s nature astonished Lady 

Byron. In his journal for 1821, Byron penned that in 1809, 

he saw a flight of twelve eagles over Parnassus whilst going 

to the spring of Delphi and that he apprehended the 

premonition [12].” E.J. Trelawny recollected that on one 

occasion when Byron woke from a nap, he disconcerted up 

in fear, gazing at him madly. With a sudden moan, he 

exclaimed that he had such a terrible nightmare and that it is 

not appropriate for him to go to Greece’ [13]. 

Moore had penned in his journal of 1819 that Byron was 

extremely credulous and that he would not start anything 

whatsoever on a Friday [14]”. Medwin specified that when he 

had organized a meeting with Byron, he opposed the day 

being fixed as Friday as that of the meeting. Nevertheless, it 

was destined that this overview should not be joined with 

any pleasant-sounding outcomes [15]. 

Both in accounts of Byron’s journals and discourses, it is 

often specified that he had premonitions and rendered high 

status to them. Now and then, the framework specifies that 

these forebodings or premonitions had some foundation in 

logical or incidental possibility, occasionally they are 

chosen by the reviewer or the critic, and sometimes they are 

recognized by Byron as delusions or fantasies. R.C. Dallas 

specified that Byron had once spoken of moving overseas, 

and entreated him to keep it in his knowledge, that he held a 

foreboding in his mind that he would never come back.” [16] 

In a memo to Lady Blessington, Byron had mentioned it 

was fine for him to evade the gathering held for some sort of 

merrymaking, the reason he states is unidentified, which is 

unquestionable than all of Byron’s other secrecies he further 

commented” [17]. The Countess thereafter inscribed that 

Byron had infested all of them by his illogical and 

delusionary premonitions” [18]. The latter segment of the 

Byron account is made distinct by Byron’s sustained 

confidence in forebodings and intuitions. Byron on his 

journey to Greece furnished his guarantee that he believed 

in it as specified by E. J. Trelawny [19]. Count Gamba made 

illustrious Byron’s determination at Missolonghi, that on 

that very day, he completed his thirty-sixth year and come 

back triumphant, or not to come back at all and was not 

                                                            
10 (Marguerite) 
11 (Ernest J. Lovell), p. 571-572. 
12 (Edward) 
13 (Ernest J. Lovell), p. 426. 
14 Ibid, p.233. 
15 Ibid, p. 262. 
16 (Ernest J. Lovell),pp. 63-4 
17 (Edward), p. 204 
18 (Ernest J. Lovell), pp. 369-70. 
19 Ibid. p.393. 
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 alone with the usual intuition that he must not ever leave 

Greece while he’s still living [20]”. 

There are a handful of accounts of Byron’s disposition to his 

credence in necromancy and things involving it or things of 

enchantment. Moore stated that one of Byron’s companions 

had a huge gem globule with a chain running through it. On 

being questioned by Lord Byron, she expressed that it was a 

good luck charm given to her and that if she had this gem in 

her custody, the lady would never fall in love. Byron then 

exclaimed that she must give it to him for that is the thing he 

ever wanted [21]. Byron penned in a note to Lady Blessington 

that he is delusory and believes in superstitions and hence he 

asked her to accept the encircled thread rather than the pin 
[22]. Byron accepted the gift of a fur-lined cloak at 

Cephalonia, which he would dress up in the anticipation 

which is entertained by Indians when they put on the spoil 

of a strong enemy, that is to say, that his virtuous talents 

may be repositioned to the new holder [23]”. 

 Consideration now shall be laid on a few of the grounds for 

Byron’s supposed conviction in spirits. Taking into account 

Mary Anne Chaworth’s statement that one fine evening, 

Byron whispered grimly to Chaworth and one of his cousins 

that whilst reaching home last night, he had seen a 

mysterious scary creature probably a bogle, he described 

that he had seen an apparition, and thus he wouldn’t go back 

to Newstead that nightfall [24]. In 1814 while inscribing to 

Moor and alluring him to come to Newstead, Byron had 

made a remark that the spirits, the waters, the barrenness 

and the gothic make the place very dynamic. Moore further 

remarked on the reference to the spirits that if he remembers 

appropriately, during Byron’s last stay at Newstead, he truly 

fancied he had seen the spirit of the Black Priest, which was 

believed to have been frequented by a ghost in the Abbey 
[25]. The suggestion of the apparitions comes up in numerous 

instances in the accounts made about him or by Byron. His 

temperament en route this reliance and faith are generally 

evidently recommended. As Byron lay sick on his bed a few 

days before his demise, lending instructions and advice to 

Fletcher, he expressed that if Fletcher does not implement 

each command he had given, he would agonize and torture 

him forever [26]. Numerous critics of Byron’s confabulation 

in the latter years of his lifetime informed on the topic of his 

supposed faith in specters. In 1823 on the expedition to 

Greece, Browne stated a tale of the mystical and ghostly 

brought up a lengthy conversation with numerous 

disagreements with respect to delusion and fantasy in 

common and accounts of spirits and ghosts, to a conviction 

in Lord Byron was either influenced or susceptible to it. 

Professor Leslie has remarked on this evidence and that of a 

companion and a traveler with Browne, that even though 

Browne had paid close attention to Byron’s fondness for 

fantasies, Trelawny was motivated to contemplate that this 

was just an attitude that he had. He documented that Byron 

had taken efforts to persuade Trelawny that he was 

credulous in his beliefs, which he was convinced he was not 
[27]”. William Parry’s description of Byron has been cited 

                                                            
20 Ibid. p.497. 
21 Ibid. p. 12. 
22 (Mayne) 
23 (Edward) 
24 (Ernest J. Lovell), p.8. 
25 (Prothero) 
26 (Ernest J. Lovell), p.595. 
27 (Marchand) 

that once on ridiculing Lord Byron on the topic of his 

irrational beliefs in ghosts, and magic and perceiving that 

Parry supposed it was bizarre of a sane person of his power 

and cognizance should consider such an uncouth and puerile 

convention as that of the presence of spirits, with a grin 

Byron retorted he had from his young age struggled to 

excite faith and credence of mystical and ghostly grounds 

and reasons on his cognizance. As per this description, 

Byron expressed precisely his conviction in forebodings and 

intuitions and of his dislike of commencing or completing 

any task on a Friday, nevertheless not more explicitly of his 

supposed acceptance of the existence of spirits [28]. 

A tale of Byron’s conviction in the prophecy of a 

clairvoyant is stated by Mellingen, who was the medical 

doctor who was with Byron during his last ailment. One 

evening, Finlay and Millingen found Byron sick on a couch 

where he lay and he moaned of a mild temperature and 

infection and difficulties in speech. He became 

contemplative and after remaining for a while in peace, he 

expressed that for the entire day, he brooded over a 

prophecy, which was made to him, by one of Scotland’s 

renowned oracles. Having observed thoughtfully Byron’s 

palm, the oracle gazed at him for a moment persistently and 

later remarked in a serious tone that Byron should be 

cautious of his thirty-seventh year. Apparently, when Byron 

was thirty-seven, it was obvious that the foreboding of the 

oracle had formed a profound imprint on Byron’s 

understanding, which in countless aspects was so irrational, 

that it would be apt to reproach Byron of being delusionary 

and credulous [29]. Byron’s response to this allegation 

presents a very fascinating declaration on the theme in 

focus. He stated that he likewise found it so challenging to 

recognize what should be trusted in this creation, and what 

should not be trusted. There are numerous reasonable 

explanations Byron said for persuading him to pass away as 

a chauvinist, as there have been reasons to make him yet 

thrive as an unbeliever and a skeptic. He further safeguarded 

based on his understanding of his faith in good and bad 

days. Concerning credence in spiritual presences, abstaining 

from mentioning, Byron said that people with deep intellect 

who have recognized their being could grant the particulars 

of his companion Shelley’s discussions with his 

acquaintances. Had Shelley not been acquainted with Byron, 

he had learned by that acquaintance, that Shelley would die 

by getting drowned and Byron was not surprised by the fact 

that after a short span of time, he had to execute on the shore 

his companion’s cremation rituals [30]. 

Another narrative by Millingen which is exposed to 

numerous elucidations recounts the likelihood that Byron 

was convinced of necromancy. The event described 

happened just a few days before Byron’s demise. As 

Millingen turned Byron’s request in contempt, he again 

stated to him with a solemn tone: disregarding the fact that 

whether he is credulous or if he’s not; he pleads of people to 

bring him the utmost eminent one if at all there exists, for 

the reason that she may inspect if this abrupt deterioration of 

his strength and vigor is not reliant on any magic spell or 

curse. She could formulate a few ways to terminate the 

curse” [31]. Professor Marchand aptly states the issue of what 

could be concluded from this narrative about Byron’s actual 

                                                            
28 (Ernest J. Lovell), p. 572. 
29 (Ernest J. Lovell), p. 581. 
30 Ibid. p. 581-582. 
31 (Millingen). p.139-140. 
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 conviction. He describes that it is tough to figure out if at all 

Byron’s intellect was dawdling, or if he was solemn, or he 

was simply attempting to engage in a reasonable banter on 

the physician” [32]. The recent substantiation concerning 

Byron’s claimed credulousness and belief in superstitious 

beliefs is significant in volume and diverse as to its sources. 

It intermittently takes with it Byron’s related statements and 

it is proved in portion by his recorded assertions. The 

delusions most commonly ascribed to Byron or 

acknowledged by him involve premonitions, ominous days, 

and forebodings. These he safeguarded, and this along with 

Byron, others said that they affected his behavior. 

References to magical items indicate traditional belief in 

them. Even though one analyst refused that Byron looked 

like he considered the presence of spirits, numerous others 

asserted that he did have faith in them. On the notion of 

ghosts and apparitions, a few arguments penned by Byron 

and a statement are hopelessly hilarious. In Byron’s specific 

remarks on his supposed faith in spirits, he does not refuse 

faith in the ones attributed and penned by him, and he 

acknowledges it; however, there are a few uncertainties in 

his arguments. That Byron truly had faith in the forecast of 

an oracle appears suggested. If at all he considered sorcery 

and witchery are unclear.  

Byron loved to pull a shroud of ambiguity and secrecy to 

seem mysterious over himself. He occasionally pulled a 

shroud of secrecy over his delusions, as in his statement 

about the explanation of Byron having observed a 

foreboding regarding the party he once avoided. 

Observed all together, the accounts suggest a basis of point. 

The testimony from Byron’s inscribed statements and his 

colleagues appears to confirm that Byron was credulous and 

illusory, but then it also indicates that the extent of his 

credulousness and conviction in unfounded beliefs was 

overstated by some correspondents. Of the bleaker facet of 

irrational and unfounded belief, as it is described in the 

dictionary that it indicates an illogical and miserable mental 

attitude or approach regarding the paranormal, mystical, 

natural world, or The Divine, there is not much that is 

miserable in Byron’s delusions. A handful of those ascribed 

to him appeared to jolt the correspondents and was the 

reason for ridicule or criticism, but those described are not 

vulgar. Many of them appear inoffensive. Most of them are 

familiar misconceptions, a connection with Byron’s early 

years in delusory Scotland, with an illusory and irrational 

mother and governess who had faith in unfounded beliefs 

with ordinary people. And a few of Byron’s irrational 

beliefs demonstrate his perception of the enigma of the 

creation, of being, and of Byron himself. 

One remark credited to Byron in which he states that he has 

from his early years strived to emphasize faith in mystical 

and unnatural causes on his intellect. This remark made by 

him could to some extent justify his fondness for irrational 

belief. Fantasy and delusion or unfounded beliefs are fierce 

counterparts of romantic vision and creativity. 
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